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4nb by TAmYy) DMR FUNSTY - SOAKED THEM IN WATER AND  The Gemard reports ane Tanma’s reaction to the conelusion of
PLACKD THEM OVER (R CHANINA'STHEART, inpw) Ryn sy vqn  this story:

FYhn — S0 THAT HIS SOUL WOULD NOT DEPART the body gy vadmss — Rebbi crled and said:  myga tebiv ngp v
QUICKLY.®™  ina % nyni — DU CHANINA'S] DAUGHTER SAID TO nnx — There is one who acquires his place in the World to Come
HIM: 53 SRR N3 — FATHERI MUST [ SEE YOU IN SUCH A ina single moment, as this Roman exccutioner did, iy wn
STATEA  ny oy — FEANSWERED HER: RRIWI MR 2pps  EMWmend tnbiy — and there is another Who acquires his place
v7aY — TPTALONE WERE BEING BURNED, 7 M¥g ppnm — 1T in the World to Come only through several years of spiritual
WOULD BE A DIEFICULT THING FORME. 99} 0713 uiy sy striving or suffering#7
nay 1w1in — However, NOW THAT I AW BEING BURNED AND THE :

TORAH SCROLL ISWITHME®  1yin npy vy hpaby wipany w — An epilogue to the tragie story of B Chanina hen Teradyon’s

HE WHO WILL SEEK retribution FOR $his INSULT OF THE TORAR  family: .

soRotl —  inby Wpm xst — HE WILL SERK retribution also v 377 WIS K¥ra -~ Beruria, the wife of R Melr,
FOR MY INSULTMY  wymbn th wupi — As the fire raged, (R M 1710 13 Ky 2] RN - was another denghter of R’
CHANINA'S] DISCIPLES SAID TO HIM: 0 nipR i n1 —  Chanina ben Teradyon. T2 wyps ~ Some time after ber

MASTER, WHAT DO YOU SEE?™ 177 1% — HEANSWERRD THEM:  sister’s punishment was earried out, she said to [her husband]:
niryin nPRIK] PEwE [P () — THE BLANK PARCEMENT 18 gt 1 k9 — Tt ds a disgraceful thing for me R KDY
| BURNING AND THELETTERS ARETAKING FLIGHT®)  nnanpxgs  nil Sy ratpa — that my sister dwells in a tent of prostitutes (a
Wiy £92! vany 50 - The disciples wrged him: YOU T0O oPEN brothel), Can you do something? 173117 8375 Fy — [B Meir]
YOUR MOYTH, AND THE FIRE WILL ENTERYOUM® 109 <mx — [ thereupon took a farkav 0l of gold dingr coins Sy — and
CHANINA] BAID TOTHEM:  FADIW ™ MY apin — ITISRETIFR  went io the brothel. ¥ — Along the way he said to himself:
THATHE WHO GAVE [THE SOUL] SHOULD TAREIT — i ham by Ryyemsmy vy 1Y — I a forbidden act of immorality has
fnyya — AND that {4 PERSON] NOT INFLICT HARM ONHIMEELFA  not been performed with hex, x9w 1ayDR — amirace will

"The Baraiga now comes to the climax of the story: e performed for her, and she will bs released.  MPOIR TN
wpyipyop & K — As the fire continued to rage, THR offidal  — But if she has pexformed a forbidden act, =% TRy KY
Romen EXECUTIONER SATD TO [R* CHANINAL 11370 o3 BR 871 Xy~ amriracle will not he performed for her, I must therefore
non7wa — MYMASTER, TP INCREASE THEFLAME 7Y 10D Syt assess the situation.  NYMR 3 AR v S — [B' Meix] then
ab by 9y — ANDREMOVETHE TUFTS OF WOOLEROM OVERYOUR  went and disguised himself® ag one of the Roman horsemen,
HEARTH  watydbion wag miean nns — WILLTOUBRINGME with Ry ey — When he entered the brothel, pretending to be a
you TO THE LIFE OF THE WORLD 70 0OVES w3 5 1oy — (B'  costomer, he said te [his sisterin-lawls % wymwn — Submit
CHANINA] ANSWERED HM: YES, 5 wawi 'y vawn — The execw- tome. ooy — She replied fo him: Ry Rypwy — Lamin
tioner then said, SWEAR TO ME that you will, and (R CHANINA]  the way [of womenl® @Y% px — He sald to her:  R3530R
SWORE TOHIM. nay7ws B9 1 — IMMEDIATELY, [THE EXECU- @iy -~ 1 shall walt for you until your menstruation has
TIONER] INCREASED THE FLAME 3% byn "y 9% paiop bey —  stopped. 1 iypy — She replied $o him: 2Ry KW pum)
AND BEMOVED THE TUFTS OF WOOL FROM OVER [R CEANINA'S] Ry I'PEY (Na7 X2 — But there ave very many giris here that
HEART, . 1yapz inpys My — and {THE LATTER'S] SOUL DE-  are prefiierthandl ) — Uponhearingall her demurrals, (R
PARTED the body QUICKLY.  “nkn winY boyy yop xan i — Then  Meir] said tohimself:  xpmmngy w5 v ey — Derive from
ALSO PYHE EXECUTIONER] JUMPED AND FELLINTOTHERIRE, ey}  this that she has not performed any forbidden act in this
s} 59 N3 — whereupon A TEAVENLY VOICE 1SSURD FORTH AN impureplace; o ' AR *nY Y3 — she undoubtedly speaks
PROCEAIMED: DAV Y 133 1auine P oy (9770 2 kv ve  in this manmer to all men that come to the brothel. 1y 515
Xy — R CHANTVA BEN TERADYON AND THE EXECUTIONER HAVE Y oy W7 s - R Meir] therefore wens to fhis sister-

NOW BEEN READIED FOR THE LiFE OF THE WORLD TO COME. in-law's] guard and said to him:  E9pbnm (bmy) myp — Give
NOTES

37. They planned a long and agonizing death for him, the torture and will commit the transgression (Tosefos: but see yun

48, Te. ia this the raward for learning and teaching Torah? {Rushi; cf. Yackou and Seder Yaahou).

Maharsha, Ben Yehoyada). 45. So as o hasten the end of your suffering. See Igros Moshe, Yoreh

39, Which indicates that T am not being punished for any sin (Makaral }. Deah 1T §174 and Choshen Mishpat T §73 with respect éo the halachic

40, Just as God will exact punishment for the egregious ach commitied permissibility of such an act.
againgt the Torah scall, so He will requite the injustice committed  46. Bee Maharsha.

ageinst me {Maharal). [Bmendation follows Mesoras HaShas and 47, See above, 17a note 61
Dikduhei Soferim.]

41, The disdiples presumed that in these moments of his departing the
world BF Chanina would be privy to an astonishing sight, such as angels
or something similar, Albernntively, they heard the strange sound of the
Purah scvoll’s letters taking flight (balow), but did not knew what it was opinion fokiowed.

{(Tosafos; of. Maharshe), . See Ben Yehoyada for why R’ Meir selecbed this particular amount of
42, 1.e. the physical part of the Torah sevell — the parchiment — 18 gold dinarim.

burning, but the spiritual pavt — the letlers, which impart holiness to . \ :

the Torah scrol! — is soaring bo Heaven, returning to the source of all 49 Liters‘ﬂiy. ool himself.

hokiness (Maharal: see aleo Mahorsha). 50. That is, she informed him that she was menstruating, and was thus
unavailable, [The word xmyq means way or course, and is a euphemism
for “menstruant.” See below, 24b (and Bashi wranet e there), and
Bhabbos 110a, where the word is similarly used.}

51. Mesoras HaShos emends this lo i, bub Bashi’s text was
appavently identical to our own :

48, A tarkav (370} is a measure of volume that equals 3 Aovs, which
amount to one-half of a se’h. The word agjn (furkav } s an acronym for
L3yl 5 foag) »1m, two (frei} kave and one kav (Rashi). One farkay is
equivalent ta betwesn 4.5 and 8 quarts, depending on the halachic

43. Lo, let the &re destroy your physical part, the body, while your soul
somrs to the highest level Above, where the letiers have gone (Meharal;
see also Maharshal.

44, Hawever, in times of persecution, when idolaters resort to physical
foree to coeree Jews o transgress the Torah's laws, it is a mitzvah for a
person to commit suicide if he feels that he will be unable to withstand 52, Emendation follows Mesoras HaShas and Dikduket Saferim.
i )
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[the givl] fo mel ™% mp — [The puard] said to him:
xpuabmn xyonpm — I am afeaid of the government. SR8
M7 — [B' Meir] thersupen said to [the guard]: x3pn Py
rurry — Take this farkao of dinor coins; mho smbp —
distribute half to the Romen authorities as bribes ™ x5
19 9g% — and the other half shall be yours, =% 1k — [The

CHAPYER ONE

AVODAH ZARAH $8a*
geard] said to him: oy w9 Wy w3 — But when {the
dingr coins] are exhausted, what shall ¥ do? From what funds
shall T pay out the bribes? i aw — [B' Meir] anawered him:
yyy PEwT NEy Mgus ~ Say, “God of Meir, answer mel”
riymm — and you will be saved™  mb mor — [The gaard]
ashed iR’ Meir}:

 NOTES

63. Whenever they harass you and accuse you of sefting the gil free,
appease them with a payment from these funds (Rashi; of. Tosafos),

54. B’ Meir first offered the guard a practicel means of saving himself —

apprapriate to rely on a miracle (Muharshey of. Makaral).
God’s Nawme is usually never assaciated with a living fzaddik (ses e.g.
Genesis 32:10), See Maharshe, who questions why it is permitted here.

the tried and true hribe. Only when that option is exhausted is i  Sea also Hogahos Yavetz (below, 185 vy ), and note 6 there,

",
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18k LIFNEI EIDEIHEN
BEMe ™ N Wt — But who can say that it is se?l® (b g
i kawi — B Meir] said to him: You shall see now.] 03
agpR BaK K7 NT1 Y wun — There were thess dogs in the
vicinity that would bite people. w3 21w xbp bpy. — [R’ Melr]
took a clod of sarth and threw it at them, F'oob iy Mg —
and when they were coming tobite him  ay w7 Kybs ol
— he said, “God of Meir, answer me!” 9 Ramy mipaw — [The
dogs) let him alone and, duly convinced of the efficacy of the
prayer, [the pnard] handed the sister-in-law] over to [R' Meir].
s va xnbn yanws 1o — Uliimately, the matfer becare
known in the halls of the government. rp1? mpox nons —
[The Romans] brought up [the guard] for érial, and after
convieting him of enfawhally freeing a prisoner, they took him up
to the gallows to be hanged. vy 2T Kby ex — As he
stood there, be exclaimed, “God of Meir, unswer mel” A miracle
occuxred, and they could not hang the guerd® b kTR
w7 e — [The Bomans! brought him down from the gallows
and asked him, ''What is the meaning of this?”"®  woip iy s
gy it — [The guard)] said to them: This is what happened,
and he proceaded to refate the spisode with B Meir.  ppir 18
Mt KETYER Tk 31T momy? ~ They thereupen eame [and]
engraved fhie likeness of B’ Meir on the gates of Rome¥ i
—and proclaimed: Avanh 137 xpv)eYh urg b3 — Wheever
sees someone with this fade, bring him fo the authovities!  wypi
mmy K — One day [some Romans] saw him, ®[mwn
wn2R — and ran after him,  nisy v by moppe vy — IR
Meir] ran away from them, and entered a brothel® rpg
X7 Bra s v Yo vt — There are those who say that just
then he fortuitously saw some eooked food of idol worshipers
(which 1s forbidden for a Jew to eat). w3 progt xun way — He
dipped into the food with this finger and sucked on this other
finger™  yobi xpR vipiy Ko — Aud there are still others
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whe szy that the prophet Ilijah came,
appearing to [the pursuers] as a harlot, ™p27@ — and
he embraced [B’ Meir]l®  rpay — [The Romans] exclaimed;
ma v 127 e oiby) oo —~ Heaven forbid! I he weve R’ Meir,
vy vy iy XY — he would not have acted in this manmer,
baah Rpx puy o — Spaved this time but still a wanted man,
IR’ Meir] avose and fled, eventaally coming fo Babylomia.
gy ap My kok — There are those who say that he
fled Eretz Yisrasl because of this episode of freeing his sister-
mdaw,  XPEYT nysh rveer Kewt — and there ave
others who say that he fled because of the episode fnvolving
Beruria®

e NG e —

Qur Mishnah ruled that one may not participate with idelaters
in building a stadium. A Baraisa adds that one should avoid even

" vigiting o stadium:

1 vn — Our Sages taught in a Baraisa:  pryuysb nhing
Wipgy®1 — ONE WHO GOES TO A STAIRUNE OF AN ENCIR.
CLEMENT,"¥  wsyinan ngt oW HRY) — AND SAW THERE CONJUE-
ERS™! yvparny ye) — AND SNAKE CHARMERS,™  {igzies Thim
Tramabo o (D) 1M — RUKION AND MUKION, AND MULION
AND) LULION, BLORIN AND SALGURIV, ™ ooy’ awin i1y vay — THIS
T3 A SESSION OF JESTERS.  "3I8 MDY mphy) — AND OF THEM
THE VERSESAYS, 7~ 11 abiy 8b g wnsy s, -~ PRAISEWOR.
THY IS THE MAN WHO WALKED NOT eic. in the counsel of the wicked
... ond sat not at o session of jesters,’® The passage confinues:
»iX8i ‘A DTUND DR Y3, — BUT HIS DESIRE IS IN THE TGRAH OF
HASHEMED Toreh is represented as the conbrast te, and thus
incempatible with, a session of jesters.  pRY K — HENGE YOU
TEARN 17y buwss vy opsn s o bh ooy — THAY
THESE THINGS (frivolous entertainments) TBAD A PERSON TO
NEGLECT OF TORAH."%!

NOTES

1. Whe can assure me that you speak truthfiully, and that [ will be saved
with this praye? (Rashi), '

2, [Perhayps the rope kept snapping, or the trap door failed to open.]

3. Why ave we unable to hang you? (Rashi).

4, See above, 182 note 13,

5, Emnendation follows Rashash,

8, To fosl people from thinking that it was he, since everyone knaw that
R’ Meir would never enter such a place (Rashi ).

B Meirvefrained from uitering “God of Meir, answer Me!'' because it
wag Hoproper for him to associate God with himself to save himself (sea
above, 18a nofa 64), especially since he gould initially attempi a mun-
dane method of escape (Hagafos Yaveiz),

7. Phus giving the felse impression that he was fasting a forbidden food,
something that B Meir would never do.

8, To give the impression that B! Meir was a regular client (Hashi).

9. Baruria, B Meir's wife, oncs disparaged the Sages’ dictum, yoye mwy
172y S, the minds of women are eusily swayed (Widdushin 80b). B’
Mbir warned her that she would tltimately acknowledge its truth. e
then ordered one of his disciples éo test her fidelity, and after many doys
of resisting his importunings she finally consented. When the matter
became known, she hanged hevself and B’ Meir fled Eretz Yisracl oub of
shame {Rashi),

10. See nota 12, :

11. A place where bulls are incited o gore [men] {Rashi), The Mishnah
in Bove Kanuna 39a speaks of “a hull of the stadium,"” which Rashi to
our Mishrah {162 2oy o) explaing as “la bull that] gores and kills
paople, and this {5 an entertainment of theirs.”

The Remans built bwo types of stadiuma: the circus and the amphithe-
ater. “Stadium'’ here appavently refors to the amphitheater, a round ov
ovel building with a central arena sarrounded by banks of seats for specia-
tors. Gladiaborial combass to the death were held in the amphitheaters,
pitting animals against animals, men against animals, and men against
mes {sse Aruch pnsyx 4v). The gladistors were uaua}}&d agm fram

rj

among eaptives of war, eriminal prisoners, ov slaves, Occasionally, am-
phitheaters were used for performances of pantomimes and acrobatics.
12. Rashi renders nizz a8 ¢ sisge, and explains that besteging foreas
would commonly stage entertzinments and engage in revelry. Raski to
Kesubos 27a 0yand i, notes that Targum to Deuteronomy 20:20 trans-
Intesnyy, an encirclernent, as 13ty (owr commeon version of Torgum has
1oips). Ron here also adduces Targum ibid., bul explains that in our
Gemara niz5p {orthography follews Ran’s variant} means *a building -
hutlt like an encirelement and devoted te entortainteents.” Prasumsbly,
this vefers to the Homan circus, a stadium $hat partially enclosed an
oblong track where chariob races were held, Thetypiesl cirenss was dug out
of the side of a hill, with the excavated earth used to constract an
embankment on the opposite side which supported the seats. Such a
struzcture would bé veminiscent of the graded siege ramparts erected by an
engireling srry avound the walls of a besieged town.

13. mwigy may also include fortune-tellevs; see Rushi here and to
Deutergnomy 18:10 wnwr; Sankedrin 65b-66s; Ronbam, Hil. Avodah
Zarah 114,

14. Rashi; see Rashi to Deuteronomy 1811 man nam m; Yevamos 121b
with Rashi kew 07, see also Sefer HaChinueh 518; Meiri to Sanhedrin
65h, '

15. Bukion, mukion, wmulion, lulicn, blorin, salgurin: Roshi comments
that “these are all various kinds of clowns {or jesters).”” druch (rpa v
and Y o) explains it this way as well. {Some may be names for
acrobats and jugglers. s 1via apparently refer fo Bueco and Mac-
chuts, stock cheracters in Roman farce. pmbo (pmiois & variant reading
found also in Aruch; see Dikdukel Soferim ) are possibly Zudi Soecu-
{ares, the Seculor Games celebrated in ancient Rome at widaly spaced
intervals (from the Latin seecnlum, o contury).]

18. Psalms 1:1.

17.1bid. v. 2.

18, The clause But his desire is [rather] in the Torah of Hashem
immediately follows the praise of a man who walked not . . , and sut not
af a session of jesters. We may infer thai a person wha does visit such
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One day on Shabbat, while her hushand was away teaching Torah, her two sons
suddenly died. Beruriah covered the boys with sheets and laid them on a table,
without telling her husband. When her husband got home he asked for his two
sons, she said, "Rebbi, O have a question to ask you...A while ago. a person
game me a pikadon (something to watch for him). Now he came for it, should |
return it to him or not?" He said that someone who is watching another's
possession must retumn it to the owner. She took her husband into the room and
lifted the sheets off her died sons. He husband started to cry, but she said to him,
"Rebbi, didn’t you tell this to me, that we need to return the pikadon to its
owner? The Lord gave and the Lord has taken away." And with that Rabbi Meir
was comforted. The Midrash concludes: "For this it says, 'A woman of valor, who
can find!"™ (Mid. Mishlei 31:1).

s




62b! TAMID NISHCHAT
13 nxawy — with fumah of the meat,
was it permitted?u ™33 NRPILD XUWD rc%x — Rather, it is
obvious that the Baraisa is deahng with tumah of the people.
mbam myn xovm — And where is there an exception to its
rule? w2 — In a case where the community became
tamei. 2 Y23 NRPIUD KDY gD nxpwa kg — Shall we say,
then, that the beglnnmg of the Baraisa is dealing with fumah of
the meat, while the end is dealing with fumah of the people?
The Gemara answers:
e — Yes. mgp mshw o — The Barausa argues its pomt
based on the general tumah designation,
The Gemara offers an alternative answer:

Ry moyam) — And if you prefer, say: i3 nxpwa Abn —
The entire [Baraisal is dealing with fumah . of the meat.
npT KT — And where was it permitted? oz nxpws —In
a case of fumah of pesach meat. 71 — For we learned in a
Mishnal:® iR K3 HOD — APESACH THATIS BROUGHTIN A
STATE OF TUMAH nypwiba 5a%) — MAY BE EATEN IN TUMAH,
noraxy K% innan 83 xbY — BECAUSE IT IS BROUGHT IN THE
FIRST PLACE ONLY FOR the purpose of EATING.4

Abova {62a) it was stated that Rav Chisda subseribes to the

*“since” principle when this results in a stringency. This idea is
new questioned:
PUHIT 297 5713 KT 2 2R - Rav Huna the son of Rav Yeho-
shua chailenged this from a Baraisa: inJw m3yw oo — Re-
garding A PESACH WHOSE first YEAR PASSED® 1w ianpa joun
— AND ONE SEAUGHTERED ITDURING ITS specified TIME on the four-
teenth of Nissan FOR ITS OWN SAKE,™
13872 — AND SIMILARLY, ONE WHO SLAUGHTERS OTHERS [i.e. other
types of offerings] FOR THE SAKE OF THE PESACH IN ITS specified
TIME, 59in 11ytoy 137 — R'ELIEZERRULES them INVALID a7
W) YW ~ WHILE R’ YEHOSHUA RULES them VALID.™

CHAPTER FIVE

M K3v] — where

~ iy o KDY —

rog ow' NN LD )

PESACHIM

Rav Huna explains his question:
it kpyy — Now, the reason that R’ Eliezer rules the sacrifice

t invalid is because it was offered for the sake of a pesach In its

specified time on the fourteenth of Nissan. " inara Xbw sy —
But if it were offered for the sake of the pesach not in its specified
time, i.e. at any other time during the year, it would be valid.®
ywer) — But according to Rav Chisda, why should that be so?
bois iatpyan b Xy — Let us say that “since” it is invalid
when slaughtered in its time, 5vin w0013 KOW — it is aIso
invalid when slaughtered not in its time,® — ? —
 The Gemara answers:

x93 21 M — Rav Pappa said:  opiy wxy — It is different
there, &KW1 MPR NI RHTRNL, X mxT — for the verse
states:™? And you shall say, “Tt is the pesach sacrifice.” Nwm
inmma — The term “i is” teaches that it must be of this
condition. 1 ey mwh s x5 — That is, it may not be
slaughtered for the sake of others, i.e. for other types of offerings,
and others, i.e. other types of offerings, may
not be slaughtered for its sake, DvAX DWY 710D KATY WAL ~
We therefore derive that only during its time, when it is invalid
for the sake of others, w5 Plion W — others ave invalid
foritssake; 113 K7W — but not during its time, W3 KW
oy s — when it is valid for the sake of others,  orymg
Y o11wa — others are valid for its sakel

The Gemara recounts a pertinent incident:
1 27 R Kok 'Kkop w3 - Rav Simlai came before R’
Yochanan, 7iont 199 7n *h unw mb 1o — He said to him,
“Let the master teach me the Book of Yochasin. ¢  mh qng
nx 19'70 — {R’ Yochanan|] asked him, “From where are you?”
T mb 1ax — “From Lod,” replied [R’ Simlail, 7anmm
— “And where is your dwelling place?”’ xy7y13 — “In
Nehardea,” B’ Simlai answered. -5 s — [R’ Yochanan]

NOTES

1. Even though a communal gacrifice may be offered when most of the
pepulation is famei, its meat may not be eaten, as the Mishnah states
below, 76b (Rashi, printed on 62a),

2. Although we have learned above that if a private person is tamei he
may not have his pesach offered via an agent, if most of the population
is tamet they may bring their pesach offerings fwaya rrymin niep]. This,
then, is an exception to the rule that a famei person may not bring his
pesach (Rashi ibid.). . ’

3. Below, 76b.

4. The sole purpose of bringing the pesach offering is in order to eat
its meat (in contrast to other sacrifices, where the chief goal ig to
perform the avodah on the sacrifice, not to eat its meat). Accordingly,
when the Torah permits the pesach to be brought when most of the
population is famei, it meant to permit them to eat it (Rashi), even
though they will thereby render the meat famei through touching it
{Meiri).

5. That is, the animal was born before the month of Nigsan of the
previous year and was subgequently designated as a pesach. When
Nissan of the next year begins and the animal enters its second year,
becomes disqualified as a pesach , since the pesach must be an animal in
its first year of life. The Gemara below (70b) derives that such an
animal is considered a shelamim (Rashi; see Hagahos Yavetz [in the
5756 Nehardea edition of the Talmud, printed by Vagshali Publishing
Co.] and Hagahos R’ Elazar Moshe Horowitz {erroneously printed in
the standard editions of the Talmud as a gloss to Tosaefos] for
suggestions as to why Rashi stresses REosh Chodesh Nissan rather than
the fourteenth thereof).

6. He slaughtered i the next Erev Pesach, aftér the animal had entered
its second year, for the sake of a pesach. This is tantamount to
slaughtering a shelamim for the sake of a pesach (Roshi}.

7. R’ Eliezer holds that any offering slaughtered for the sake of a pesach

lishmah is valid. Hence, this other type of sacnﬁce is valid even though
it was offered for the sake of a pesach (Rashi). The reagoning behind
their dispube is explained in the continuation of this Baraisa {which is
not quoted here but is cited in Zevachim 1la).

8. Because on any other day of the year the label “slaughtered for the
sake of a pesach” cannot attach itself to this non-pesach sacrifice
(Rashi to Zevachim 1a wwb omwa onnk o). .

9. Bince Rav Chisda applies the principle of “sinee” when it results in a
stringency, he should do the same here. Since the sacrifice would be
invalid if it were slaughtered for the sake of the pesach on the
fourteenth of Nissan [when the pesach label could attach to it], it should
[receive this label and] be invalid any time of the year when slaughtered
with that intention [since one could always wait to slaughter it until the
fourteenth of Nissan (Tosafos)]. This would be similar to Rav Chisda's
ruling about intention for,an uncircumeised person, where he said
“gince’ the pesach would be invalid if the unregistered person were
circumcised [when he would be subject to atonement], it is invalid even
if he-is now unc1rcumelsed [since he could always circumcise himself]
(Rashz).

 10. Exodus 12:27.

11, L.e. the pesach offering must he slaughtered for the sake of a pesach.

12. The (Gemara below (70h) derives that an animal designated as a
pesach offering is brought as a shelamim after the fourteenth of Nissan
has passed. Similarly, the Gemara in Zevachim derives that a pesach is
also congidered.a shelamim before the fourteenth of Nissan arrives
{Rashi). '

13. And sinee the invalidation of a pesach slaughtered shelo lishmah is
derived from the same verse as the invalidation of other offerings
slaughtered for the sake of a pesach, the two invalidations are
compared to one another (Rashi}.




G2b? TAMID NISHCHAY
said to kim, DYTIMY K5 Dwbh &5 paey pr — “We do
not expound the Book of Yochasin either to residents of Lod or
to those of Nehardea, Ry77m2 nanin 7ivn sy 1w 59 —
and certainly not in this case, where you are from Lod
and your dwelling place is in Nehardea.”05 13X Rwa —
Eventually, however, [R' Simlai] pressured him and he
agreed. Wy nwSwa munny b ek — [RY Simlai] said to
him, “Let us learn it in the course of three months.”  xbp bpy
mva pna — [R’ Yochanan] took a clod of earth and threw it at
him. 5 9y — He said o him, w497 sty mrna ma
TTI0 72 T BT RIS TR - “Now if Beruryah the wife
of B’ Meir anci the daughter of B’ Chananyah ben Teradyon,
Npit3 KDAYRY TEn nyn Kung — whe would learn three
hundred rulings a day xnwaa mun nnn — from three
hundred different masters, n‘:m: mnoin v oy RY 027 TR
v — nevertheless did not fulﬁll her obhgatmn (i.c. she was
unable to complete her study of this work) in three years, nx
umr xpn2 nahe — do you say that you want to finish it in
three months!”

The Gemara continues its narrative:
Gay pw 1 — As [R’ Simlai] was leaving, 5 s — he said
to [R’ Yochanan] a7 — My teacher, inwh xhun mw’: T2
— what is the difference between a pesach that was offered both
for its own sake and not for its own sake, rbwy) voaixh
1i73iR% — and a pesach that was offered both for those who are
able to eat it and for those unable to eat it? Why is the sacrifice
invalid in the first case and valid in the second?!

R’ Yochanan replies:
MY K — Hesaid to him: R 1aam x273w il — Since you
are a Rabbinical student, 7% X" kp — come and T will tell
vou the difference between these cases. -

R’ Yochanan proceeds to Hst four distinetions:
Y x5 inwh — Regarding intention for its own sake and not
for its own sake, 8113 19109 — the invalidation is in the
sacrifice itself; M2irY K5y o9y — in the case of intention
for those able to eat it and those unable to eat it, %109 178
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isug — the invalidation is not in the sacrifice itseltd”  awb
e 1Y ok e iawh Kby — In the case of a sacrifice
offored for its own sake and net for its own sake it is not
possible to identify the prohibited portion; K5y mhainG
kRti-ii ‘1‘1:'7 TwoK wh9ixky — in the case of a sacrifice offered for
those able to eat it and those unable to eat it, it is possible to
identify the prohibited portion™ ingr awh xby) v
niTiay vaxa — Intention for its own sake and not for its own
sake is relevant during all four avodes; HiR% KDWY WHRIKG

- nitiay ¥21K3 X — intention for those able to eaf it and those

anable to eat it is not relevant in all four evodos.’®  wh
T 1Ry My saw’ K5y — Intention for its own sake and
not for its own sake applies te sacrifices of the community just
as to those of an individual; ~vaw) % WoRING KoY Yoy
1rman — intention for those able to eat it and those unable to
eat it does not apply to sacrifices of the community as to thoge
of an individual 2 '
Avnother Amora comments about R’ Yochanan g list:
wmK w21 — Rav Ashisaid: 17797 7172% i Ry 92 17108

~ — The two points about the invalidation being in the sacrifice

itself and it noi being possible to identify the prohibited
portion  x¥1 RnYMm X747 — ave actually one thing, myw Y
o $1on e — For what is the reason he said that the
invalidation is in the sacrifice itself? 7125 WK W7 DR
e — Becanse it is not posmble to 1dent1fy the prohlblted
portion.2t

The Gemara concludes its discussmn about the Book of
Yochasin: :
37 AR K7 37 713 MY e — Rami bar Rav Yuda said in the
name of Rav: oY 199 13w ot — From the day that the
Book of Yochasin was hldden, i.e. forgotten,® Sy yya wwn
nm3 ~ the strength of the Sages became weak -mm s
iy — and their eyesight was dimmed.

The Gemara elaborates on the inagnitude of the loss:
K0% 3 K — Mar Zutra said:  ~byg,p vo¥x, pa — The

NOTES

15. R’ Yochanan was trying to avoid teaching this work [because it
contained potentially damaging information eoncerning the genealogi-

cal unfitness of certain powerful families (see Mahorsha 1w om 1)),

Alternatively, the people of these locations were of suspect lineage
{Rashi).

18, Tosafos raise the following diffieulty: The Gemara on 61b expounded
a verse (7y-92) to teach that intention for both circumeised and
uneircumeiged people does not invalidate. Since intention for uncircum-
cised people is merely one example of intention for those unable to eat
the pesach,, it emerges that this verse is actually a seurce for the general
rule that intention for those able to eat and those unable to eat does not
invalidate (see also Tosafos on 6la wrw nv5). What, then, was R
Simlai’s question?

Tosafos answer that B’ Simlai inguired as to why we do not derive
that intentjon for its own sake and not for its own sake does not
invalidate from the case of intention for both those able to eat and those
unabie to eat it.

17. Intention to slaughter a sacrifice shelo lishmah concerns the essence
of the sacrifice; intention to slaughter it for the sake of someone who
cannot eat it is a peripheral issue (Roshi). (See above, 60b.]

18. If a sacrifice is slaughtered lishmah and shelo lishmah it is not
possible to point to one particular part and say that it was slaughtered
lishmah and to another part and say that it was slaughtered shelo
lishmah. [Rather, every part of the sacrifice was slaughtered both
lishmak and shelo lishmah ] But if it is slaughtered for the sake of
people who ¢an eat its meat and people who cannot, # is possible to say

19. Intention for shelo lzshmah invalidates a sacrjﬁce during all four
avodos; intention for the sake of those who cannot eat it invalidates
only during the shechitah (Rashi).

90, A shelo lishmah intention invalidates any type of offering, whether
private or communal; intention for the sake of those who cannot eat
invalidates only the pesach offering, which is a private sacrifice (Rashi).

[Tosafos ask why the Gemara singles out communal offemngs
Intention for the sake of those who cannot eat does not invalidate any
offering other than the pesach! Cf. Rabbeinu Chananel.]

21 Strictly speaking, even a shelo lishmah invalidation cannot be said
to be in the sacrifice itself, because after all, the sacrifice is nof
physically impaired (see the Gemara top of 61a). [Rather, masmuch as
the lishmah and shelo lishmah portions are inseparable whereas the
portions of thoge who cah eat and those who cannot can be identified,
we can say that, by comparison, the shelo lishmah invalidity mere
directly relates to the essence of the sacrifice whereas the non-eater
invalidity is more peripheral. Thus, these two differences are really onel
(see Tosafos).

[On 60a, Rashi (pYoix nypn 1) seems to offer a reason Why apesach
slaughtered for those who can eat it and those who cannof is valid. This
reason is problematic because, if taken at face value (as explained therg
in note 29), it would obviate the need for any of the differences give
here by R’ Yochanan hetween this case and a pesach slaughtere
lishimah and shelo lishmah. See Dvar Shmuel (Mehadura Tinyana)
there regarding this difficulty.}

99, Rashi. [See Tzlach and Menachem Meishiv Nefesh for suggestions
as to whv Rashi does not translate 5 in its usual meaning of




MEI'EEMASA}

23 by mgven nnmy mwne P2 - Any chapter of Psalms that
was especially dear to King David, 3 mng) ywka 53 nhy
iqwxa — he opened with a verse containing the word "praise-
-worthy” and concluded with 2 verse containing the word
“praiseworthy.””  2ma7 ™2 nng — He therefore opened
the first chapter of Psalms with the word “praiseworthy,”
as it is written:  ~wen s, — Proiseworthy is the man,
_manat 7wNa onp) — and concluded it with a verse contain-
ing the word “praiseworthy,” as it is written: -53 "MK,
vin it — praiseworthy are all who trust in Him.® Now
the phrase praiseworthy are il who trust in Hun actually
appears at the close of the second chapter of Pealms, not the
first] Evidently, the firdt swo chapters are in reality one long
chapter.

Having mentioned the verse Lef sinners cease from the earth,
the Gemara goes on to recount an incident regarding the correct
explication of this verse:
iRy 77 FpRAwR Wy uha v - There were certain
boors® in B! Meir's neighborhood, = a5 Mygyn kg 11 —
and they caused [B’ Meir] considerable disiress. 3 Kz i}
anmely N TR AmRY Ml mer Y — Onee, B Meir was
praying for mercy regavding them, so that they would die
wey K3 My oy — His wife, Beruria, said to him®
1py7 wn — What is your reasoning to pray for their deaths?
FpaRYn TADY,, SN oy — Because it is written: Let sinners
(chatgim) cease from the earih, & You therefore emulate King
David — just as he prayed for the death of sinners, so too de you
pray for their deaths. . mRpiT 2Ny v — But is it then the word
chotim that is writben in the verse, in which case the verse would
vefer to sinners? Not®  2ina »mren,, — [The word] written 18
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chataim, which refers to thaf whick causes one to sin, L.e. the Bvil
Inelination! Accordingly, King David is not praying for the death
of givmers, biit for an end o the Bvil Inclination that leads them
intosinl Ny AEYEH Sy iy — And furthermore, go down
to the end of the verse, which states: DRy T WU, —
and lef the wicked be no more, 1Y DY TRV MATT 1142
npus — Now, Is it definitely the case that once sinners cease from
the world, the wicked will be no mere? But the cessation of
present-day sinners does not ensure that fubure wicked men will
not appear on the scencli® Fvidently, then, the ferm chatatm
vefers not to sinners, but to that which canses sin — the Bvil
Tnclination.®  mnwna yrErT wmby Ny wwa Kot — Therefore,
you should rather pray for mercy regarding fthese boors]
that they should repent of their wickedness, and furn away from
their Bvil Inclination! npg 7% myw — In the absence of any
urge to sin, the wicked will indeed be no morel M Ry
matna 1V 17y — [R? Meir] heeded her advice and prayed
for mercy regarding [these boors], and they indeed repented
of their wickedness &%

‘The Clemara continues with another incident .invelving
Beruria:
rr1aY Ky KeTD A7 8 — A ecertain herctic once gaid to
Beruria: i1 kb gy 1w, ming — I is written regarding
the desolate city Jerusalem: Sing out, O barren one who has not
given birth.0% 17 77 X57 Dwn — But should she then sing
because she has not given birth? But surely barrenness is cause
only for sadness, not for rejoicing!™® b wypi — [Berurial
said to him: KT mEYy 1oy 8wy — Fooll Go down fo the
end of the verse, and see what is written therel  mma7™w,, 239 '
o1 K w3 1A Mt — Forin conclusion i is written:
for the children of the desolale one {Jerusalem) are more

1. Tosafos asl: By stating that King David employed this formulation
with any chapter that was dear to him, the Gemara implies that thia
oecurs several Himes in Poabns. But the first chapter of Psalms is in fack
the only instance of a chapter that begins and ends with a verse
containing the word mwx, praiseworthy! Toscfos explain that this rule
i¢ not Hmited to psalms beginning and ending with the word
praiseworthy, but includes all psalms that conclude with the identical
expression with which they begin — any psalm posseszing this
formuiation can be assumed o be one especially dear to King David
fe.g. the many chapters that begin and end with the word w9, Praise
God!]. The Gesmara cites the case of the first chapter as ene example of
this phenomencn (see Ben Yehoyada for another way to resolve this
difficulty).

[King David set a precedent by concluding mamy psalms with the
identical idea with which they begin, His style was adopted by the
Rabbis in their formulation of lengthier blessings, m that the
conclusions of these blegaings express the sane jdea as their inbroduc-
tions Gy wpng 1omne Ywn) (Rashba; Ritve; see Desachim 104a).]
9. These weve amei haarefz [people ignorant of Torah, and careless of
1t¢ laws] (see Rashi here, to Sanhedrin 37a nomz e, and to Taanis 23b
wpa mwnp ), Alternatively, these individuals were bandits (Tos.
HuaRosh, ses Arueh iz w),

3. There are people who are of such surpassing wickedness that God
mekas out to them the wliimate punishment — He repays them in this
world for the good deeds they perform, causing them thereby o forfeit
the eternal rewazrd they misht have garnered in the World to Come (see
Rashi to Deuteronomy 7:30). B Meir felt that these boors were of this
category and he wished to redeem them from this punishment! He
therefore prayed for God to bestew mercy upon them by puniching
them for their deeds in this world, God would thus Iill them
immediately, thereby safeguarding whatever portion they had earned
tn the World to Come (Teluch; see sbove, Ta; sea Tos. HoRosh; Meirt),
['his is in line with the statement of the Mistmah in Senfedrin (71b):
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NOTES

Teradyon. The Gemara (Pesachim 62b) indicates that she was a Torah
scholar of exceptional sagacity.

5. Psalms 104:35.

&. The unvowelized word mkun can be read either as chataim (o) or
as chotim (miyn), While the translation of chotim is “‘sinners,” chataim.
carries another connotation (see following note}. Beruria maintained
that [since the word was not written as mwpin (which can only mean
“ginners” — with or without vowela),] its proper reading is evidently
chotaim. She therefore objected to T Meir's action {Rashi; see
Maharshal).

7. The word owen, chataim, when vowelized with an ordinary patach
vowel beneath the ches (1) and a dagesh insids the fes (), is an example
of the by form, which sometimes carries a causative connotation, It
accordingly refers to that which causes others to sin — namety, the
yetzer hara, the Evil Inclination, King David was thms praying for an
and to the influence of the yeizer hare (Reshi, as explained by Gra,
Irei Noom; see Mokarshel; see Pnel Yehoshue w1 mmx 710 ef,
Hugohos Yavetz’s interpretation of Rashi; of Maoharsha; of. Emes
LeYaakou by R’ Yaakon MiLiso; of. alse Ben Yehoyada).

{Note that Gra's version of Raghi (1nn mrwr ) differs stightly
from that of the standard text.]
8. Iyun Yackov; cf. Beuret HuGra.
9. See Beurei HoGra.

10. See Taanis 23b for & similar incident, [Moharshe questions this
incident on the basis of the Talmudic dietum {below, 33b): All is in the
hands of Heaven bui fear of Heaven, which cleaxly preciudes God's
involvement in one’s choice of whether or not to sin, How then did B
Meir pray for these boors to repent? See Emes LeYaukou by B’ Ymk%

MiLico; Anof Yosef, for various explanations; see alo Megod: L

Chadashim at length, (See Maharsha for a distinetion between one Who .,

prays for God’s 2id in his own repentance, and one who prays for
another to repent.)}

11 Terinh fdd [Tha recardine kvm haretie. foliows Dikdukei Soferim —
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that is why you are leaving over the beans now, v 32 9

omon — for did not the Sages say that  vabwa nRp 1w PN

— we do not leave a portion over in the serving pot,® bax
T1YRa RS e — but we do leave a portion over on the
plate.”
R’ Yehoshua continues:
K1 i npinn — What was [the incident] with the little girl?
7772 7 'y ok nyp — Onee, as [ was walking down a
road I3 N3y 777 o0 — [ noticed a path that went
through a field =2 7% 'nmyy — and I walked along it.
naR npian o e — A little girl said tome,  xon iy 85 20
1 — “Rabbi, is this not a private field?” abnnx — Isaid to
ker, w1 WD 777 K9 — “No, it is a trodden path.” The
well-worn appearance of the path indicated that it must be a
publicright of way. "2 mnx — She said to me, qniny nwpd
mw3as — “Thieves like you have trodden it.” The fact that
people use this path does not prove that it is a public path. Really,
it is private property, and the people who use it do o illegally.
R’ Yehoshua continues:

Kotk pien — What was [the incident] with the little boy?
7772 77 M nox ays — Once I was walking down the road
o377 N by awh pinn sk — and Isaw a little boy sitting
by a fork in the road, i 'n7ux) — and I asked him, npxa
Y 422 717 — “Which is the road we take to the town?”
5 1 — He answered me, 79MK) 17¢p v — “This road is
short and long, ¥p1 19198 M — and this one is long and
short.” moyRy TI¥E2 "9 — And I went down the road
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" which the boy described as “short and long.” =% ynyamy yn

TOTIE NI ARIR petpy nRyYn — When I approached the
town I discovered that it was surrounded with gardens and
orchards that blocked access to the town at that point. nam
1ingY — I turned back 3% 'n73s — and I said to [the boy],
7Y 2 Ry K57 02 — “My son, did you not tell me that this
roadis short?” 9 my — Hesaidtome, 131 95y x5y
~ “And did I not tell you that it is long!”  swx= 5y vopys — 1
kissed him on his head, 1K)

SK70r nprwx — “Praiseworthy are you, O Israel, nabioy
ung o913 omaan — for all of you are very wise, Tyyoabinmn
oaav? — from your old te your young!™zd

xR i K a1 'Y o1 127 — B’ Yose the Galilean was
going down a road, mryb AnsYN — when he met
Beruriah® 1% 7nx — He asked her, 5% 793 777 mwxa —
“Which is the road we take to Lod?” =% nx — She said to
him, piw 'o*5s — “Foolish Galilean, owmor 1R 93 XY -
did not the Sages say: nwxT oy AW n31n Y% — DO Nor
INDULGE IN EXCESSIVE CONVERSATION WITH A WOMAN.®! 3% 17rg
11y — You should have said, %% npa — ‘Which to Lod’)”
The Gemara records another ingident involving Beruriah,
which introduces a series of teachings on the importance of
studying the Torah cut loud: ‘
NTRYR Rymb mnnawx M2 — Beruriah encountered a
certain student nha 9™y KR MirT — who was reviewing
his studies quietly.

NOTES

23. When the one serving the food pours from the pot into the individual
plates, it is not customary for him to leave over anything in the pot for
his own needs. He relies instead on the portions left over on the plates
of the people attending the meal {Rashi).

24. The road the boy described as “‘short and long’’ was short in distance,

but in reality it was the longer route, inasmuch as it did not go all the
seracr +n thn fauarn 11t ofFarnnd olhesd e serae Fakdo omed arahordoe adisenm b

the town (Rashi, see Maharsha).

Meiri notes that R’ Yehoshua did not get angry with the little boy for
causing him to have to retrace his steps. Instead, he praised the boy for
his wisdomn:, and blamed himself for the misunderstanding.

25. Beruriah was the daughter of R’ Chaninah bar Teradyon and the
wife of R’ Meir. The Gemara (Pesachim 62b) indicates that she was a

s
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™3 Mva — She kicked him. ™Y wynx — She said to him, -

2Nz 93 K9 — “Is the following not written in Scripture:
IVIRY 933 MY, ~ Arranged in all and secure?i A2MMY AR
~ 99W 013K nR13 ~ M your Jearning is arranged in all your two
hundred and forty-eight Limbs,”  nuypnwn — then it is seeure
and will not be forgotten; % oxy — but if not, nRRY R
— if is not secure and will be forgotten.

More on this theme:
Xn — The Tanna taught:  yybx vy nm ™hhn -
ELIEZER HAD ONE STUDENT  Wn93 myiw mijw — WHO WOULD
LEARN QUIETLY. Y775 naw owy 4 &Y — AFTER THREE
YEARS, HE FORGOT WHAT HE HAD LEARNED.
X0 — The Tanna taught:  1yyhy va15 15 my MK b — R
ELIEZER HAD ONE STUDENT  Dipph 9wz amomaw — wHO
WAS LIABLE FOR death by BURNING FOR a crime he committed
against THE OMNIPRESENT.Y Y 1m0 1K — THEY SAID in the
heavenly court: “LEAVE HIM ALONE, wypw 5113 0% — HE
ATTENDED TO A GREAT PERSON” [viz. R’ Eliezer].

More on this theme:
TP 297 Sxmw mh amx — Shmuel said to Rav Yehudah:
IR B nA2 RIpw — “Sharp one,”™ open your mouth and read
the Scripture; wn 7M1 nnB — open your mouth and learn
Mishnabh, i.e. study aloud, ‘3 onRNNT 1M1 — so that [your
learning] will remain withyou, »n TN — and your life will
belengthened, xg7un19g3-Yah omrsywb ooy, RN —
as it says: For they [the words of Torahj are life to those who find
them, and a cure for his entire flesh,® amRYRY,, ipa bx —
Donot read this as it is written oivyn® (fo those who find them );
73 DY KYx ~ rather, read it as if it were written orReYiIng,
to those who express them [the words of Torahl with their
mouths,”"

TET 277 Sxmy S s — Shmuel said to Rav Yehudah:
YR men biax) qien Xy — “Sharp one, grab and eat, grab

and drink, - mym 19187 KbyT — because this world from

which we must eventually depart wy K5 — s like a
wedding celebration [inasmuch as it begins and ends within a
short period of time],”® .

Kpmn 379 21 775 1x — Rav said to Rav Hamnuna: Wrox na
99 ~ “My son, if you have the means, 773w — treat yourself
well now, without delay, auyn Yxwa prw ~ for in the grave
thereisno enjoyment, mamany ny’b ) — and death does not
delay; it could come suddenly. P 3% MK MmKn o) ~ And if
you say, I will leave the means to pay for food® for my children
after I die, rather than spend it on myseif, 3% T m bivwy -
when you are in the grave, who is going to tell you whether they
retain the wealth you leave them? mypy 2y5 omeT oy an —
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People arelike bladesof grassin afield; st Pyyinsbbn
— these blades grow, while these wither and die.” One’s children
continue to grow and to find means of support even after one
dieg.no

The Gemara expands on a previously mentioned verse:v
"5 12 ywWiT 127 9K — R’ Yehoshua ben Levi said: 1172 Yemna
iy %Y 1K) — One who travels on the road without any
company™  n9ina pioy — should study Torah, 13, ARy
B 11 N — as it says: For they [the words of Torah] are &
gracious accompaniment.'s) mying pioy WiRNa vy — One
whofeels pain in his head should study Torah, nn%w,, Ky
q@x% 0 17 — as [that verse] says: For they are a gracious
accompaniment to your head. myina 7109 11722 vy — One
who feels pain in his threat should siudy Torah, :pxy
“PINIY DRI, — as it says in the continuation of that verse:
and necklaces for your throat. nqina Py PRz vy — One
who feels pain in his stomach should study Torah, :mxw
T M MIKDY,, — asit says: A cureitwill be for your navel. i
A71R3 PIoy? vRtayya v — One who feels pain in his bones
should study Torah, 3uniayyb wawh,, ;R — as it says in
the continuation of that verse: and marrow for your bones. wn
717iR3 ploy: 191 533 — One who feels pain in his entire body
should study Torah, xp9n 19wa-935,, ;pxyw — as it says:
And a cure for his entire flesh.us!

The Gemara elaborates on this last point:
RT3 A1) MR — Rav Yehudah the son of R’ Chiya said:
D70 R N KT P2 U ey Kby ¥ 83 — Come and see
how unlike the characteristic of the Holy One, Blessed is He,
is the characteristic of a person made of flesh and blood. nmnm
27} W3 — The characteristic of flesh and blood is such that
11207 op 1ni 1% — when a person dispenses medicine to his
friend who is sick, ngrmb - for this particular illness [the
medicine] is beneficial, nYp M — but for fanother illness]
it is harmful. There is no medicine which is beneficial for every
type of illness, regardless of which part of the body it originates
from. 12 irws X7 P13 Witpa Yax — However, the Holy One,
Blessed is He, is not like that. 10w %35 o oo Yxib nqin il
— He gave to Israel the Torah, which is an elixir of life for one's
entirebody, XpMR1W3-Ya%,, ;K — asitsays: Anda cure
for his entire flesh.

The Gemara returns to the subject of studying Torah aloud,
citing several Scriptural sources for the importance of doing so:
X 27 K — Bav Ami said: AM3T R — What is the meaning
of that which is written: yym 12y qavan oInwintiy myaty,,
now-5y — For it is sweef when you retain them [the words of
Torah]in your belly, 0% set together on your lips.U% a7 vpp

NOTES

L IT Samuel 23:5.

2. This is the total number of limbs in a person’s body (Qhalos 1:8).

3. Therefore, one should always study in a loud voice, because that
stimulates movement in all the limbs of ene’s body, involving them all
in the learning process, and that ensures that one’s learning will not be
forgotten (Maharsha).

4. This student is the same as the one menticned above who forgot his
learning, and thisis the very crime for which he was Hable to be punished
by death. The Mishnah (Pirkei Avos 3:10} states: One who forgets one
item of kis studies is regarded by Seripture as if he is liable to forfeit his
life Maharsha, of. Meiri ). This applies toone who deliberately causes his
learning to be forgotten, such as one who fearns quietly when he could
have learned aloud (Geon Yaakov), ‘

5. Bhmue] often called his disciple, Rav Yehudah, by this name, due to
the latter’s sharp analytical abilities (Maharsha’s first explanation).

6. Proverbs 4:22. ‘

7. This alternative reading is not intended as an amandment af the fact

beeause perhaps you will die in the interim and then you will no longer
have the opportunity (Rashi). Other commentators understand
Shmuel’s words as an exhortation to waste as Ettle time as possible on
one’s physical needs, so that the short time one has in this world canbe
spent more fully in the study of Torah (Meiri, Sfas Emes).

9. The word pin denotes sustenance, as the verse states: "R ORY NoTo,
feed me my portion. of bread [Proverbs 30:8) (Rashi).

10. Many commentators explain that the Gemara does not refer to the
physical pleasures of this world, but to the performance of good deeds.
A person should spend his money on mitzvos and charitable acts as soon
as he posgibly can, because he might die suddenly, and then it will be too
late (Anaf Yosef, Ben Yehoyada, cf. Byun Yaakov).

11. See note 15, {
12. Traveling alone in uninhabited areas is dangerous (see Maharal). *
13. Proverbs 1:9.

14, Thid. 3:8.

1R Thid A-99 Mha feedk L A0 _par 1, a . -
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